In response to "Prediction of Academic and Clinical Performance of Occupational Therapy Students in an EntryLevel Master's Program" (AjOT, October 1997) , I have criticism of the methodology. The use of the Graduate Record Exam (GRE) as a measure of potential performance in an en ny-level master's program is flawed by the velY nature of such a program. By definition, an enny-Ievel master's program attracts the nontraditional student. Many of these students have been our of school for a nwnber of years before applying for admission to an occupational therapy program. The Educational Testing Service has stated that the GRE is not a valid measure if the student has been out of school for more rhan 10 years.
The use of the GRE as an admission screen is inappropriate in these cases. If nor correcred for, rhis study's resulrs are brought into question because of rhe use of an invalid measure for the study population. Ir would be appropriate to apply rhis study's resulrs only to rhose students who have been out of school for less rhan 10 years. An inreresring demographic breakdown would be to look ar any correlation between the length of rime since graduation from rhe bachelor's program and admission to the master's program. 
Confusion About Aides Versus COTAs
The main point of Gurman and Morrera's article, "The Issue Is-Applied Scientific Inquiry: An Answer to Managed Care's Challenge?" (AjOr, Seprember 1997) is that occupational therapy musr do the research ro prove rhar it is a skilled service wirh rreatments thar really work. This poinr has been made before, and who can argue wirh ir? The aurhors' suggestion thar academic researchers enlisr clinicians to help with this task is good, and their explanation of the six componenrs of cost-effectiveness was informative and useful.
My concern is wirh the aurhors' discussion of a group of persons variously referred to as "a trained technical aide," "rehabilitation aide," "multiskilled technicians and aides," "technical aides," and simply "aides." Is rhat me you are talking about' Or do you really mean aides-and if you do, what about us COTAs' It particularly disturbs me that both authors work in my home state of New York where the Occupational Therapy Practice Acr specifically prohibirs aides from performing occuparional therapy treatments. Misrepresenrations like this are the best argumenr anyone could make for a COTA name change! We are rechnical-Ievel practitioners; who are these "technical aides?" Furthermore, I think the authors should have included COTAs among the clinicians who could be enlisted to collect data for applied research because our technical-level educarion prepares us to administer standardized assessments. The An1erican Occupational Therapy Association has been making an effon over the past few years to reach out to COTAs, the profession's so-called "mi- Firsr, the wording of a statement on page 200 gives the impression that there are almost 6 million OrrhodoxJews in rhe Unired States and more rhan 4 million in Israel. These figures actually represenr the (Otal number ofJews of all backgrounds living in these countries, of which Orthodox Jews comprise only a small fraction.
Second, a paragraph on page 205 gives the impression that the major denominations ofJudaism share a belief that G-d's will is "realized through fulfillmenr or avoidance of specific acts (mitzvot) that are understood ... to constitute G-d's law for the Jewish people or halakhal1." Actually, Reform Jews (who make up the majority ofJews in America) categorically reject the notiol1 of hal4khah, and one would be hardpressed to find any non-Orthodox couple that lives a lifestyle cenrered around the fulfillment of mitzvotand the sancri-fication of otherwise mundane daily activities such as eating, bathing, and sleeping.
The Lastly, just to set the record straight, the Saturday "havdalah" ritual is actually called "havdalan." It takes place after sundown, and most Orthodox Jews would be loath to have their place of worship called a "temple."
These are specific details that required clarification. It would be wrong to assume, however, that there are not more general problems with the study. There is an extensive body of literature (largely ignored by the authors) that deals with the value of rituals, particularly as they pertain to the therapeutic process. Unfortunately, this article does not represent one of the more useful contributions to this important area of research. We note with regret the contentious tone of the remaining points, which have litde substantive relationship to the study and seem directed at eroding the credibility of the study. Although there is a body of literature on the value of rituals to the therapeutic process, that was not our topic. The purpose of the study was to examine how spirituality is constituted for a cohort of young Orthodox Jewish couples through specific deeds (mitzvot) commanded by God. The couples reported how participating in such occupations, shared by their partners and the wider religious community, contribute to their sense of a meaningful existence.
Jessel and Weiss's assertion that non-Orthodox Jews, who constitute the majority of}ews, do not believe in performing God's commandments (mitzvoh) or following God's laws (halakhah) is peripheral to the merits of our study. Yet, it places an extremely inflammatoty and divisive issue within the Jewish world before the readers of AjOr Reading between the lines, it appears that Jessel and Weiss are concerned that our study misrepresents Orthodoxy and covertly slights or attacks the Haredim (Ultra-Orthodox).
The trustworthiness of our ethnography rests, fitst of all, upon the validaLun of the cohort of young Orthodox couples we studied. The couples we interviewed reviewed the manuscript, and their corrections and comments were incorporated in the published version. One of the coauthors, Shonna Tropper, a member of the community we studied, was a key resource in facilitating access and establishing the credibility of our report. Although the article presents only a vety basic introduction to Orthodox Jewish observance, it was further validated by an occupational therapist in another part of the country who wrote the following to us: At stake is the role of spirituality in occupational therapy-in terms not only of practice, but also in research and professional relations. We agree that it is refreshing to see a renewed appreciation of the role of spirituality and are grateful to the guest editors Suzanne M. Peloquin and Charles Christiansen for the opportunity to contribute a Jewish perspective to the special issue on Occupation, Spirituality, and Life Meaning. I believe that our efforts must be aimed toward opening doors through which God at any time might enter. I would also like to 
